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Does the Son of God Receive Worship? 
 
 When Satan offered Christ the kingdoms of the whole world, saying, “All these 
things will I give thee, if thou wilt fall down and worship me[,] [t]hen saith Jesus unto 
him, Get thee hence, Satan: for it is written, Thou shalt worship the Lord thy God, and 
him only shalt thou serve” (Matthew 4:9-10; cf. Luke 4:7-8).  Worship is only to be 
directed to the true God, Jehovah. To worship any created being is abominable idolatry.  
An examination of the words for worship in the New Testament demonstrate that the 
Lord Jesus Christ received worship, just as the Father did.  This is clear and powerful 
evidence for His true Deity. 
 Satan asked for Christ’s worship in Matthew 4:9-10 employing the standard 
Greek word for worship,1 which appears 60 times2 in the New Testament.  His request 
was scornfully rejected, the Lord Jesus affirming that God is the One who deserves 
worship.  The New Testament indicates that when people worshipped idols, God judged 
them severely (Acts 7:43), promising those who worship false gods the lake of fire 
(Revelation 14:9-11; 21:8).  When Cornelius met the apostle Peter, “and fell down at his 
feet, and worshipped him[,] [then] Peter took him up, saying, Stand up; I myself also am 
a man” (Acts 10:25-26).  Peter did not receive worship—he was but a man, a created 
being.  The apostle John, overwhelmed at the glory presented to him in the book of 
Revelation, records, “I John saw these things, and heard them. And when I had heard and 
seen, I fell down to worship before the feet of the angel which shewed me these things. 
Then saith he unto me, See thou do it not: for I am thy fellowservant, and of thy brethren 
the prophets, and of them which keep the sayings of this book: worship God. . . . I fell at 
[the] feet [of the angel that had given him the vision] to worship him. And he said unto 
me, See thou do it not: I am thy fellowservant, and of thy brethren that have the 
testimony of Jesus: worship God” (Revelation 22:8-9; 19:10). 

While worship of created beings is severely forbidden, both God and the 
particular Person of the Father receive worship: “But the hour cometh, and now is, when 
the true worshippers shall worship the Father in spirit and in truth: for the Father seeketh 
                                                
1  The verb proskune÷w. kai« le÷gei aujtwˆ◊, Tauvta pa¿nta soi dw¿sw, e˙a»n pesw»n 
proskunh/shØß moi. to/te le÷gei aujtwˆ◊ oJ Δ∆Ihsouvß, ›Upage, Satana ◊: ge÷graptai ga¿r, Ku/rion to\n 
Qeo/n sou proskunh/seiß, kai« aujtwˆ◊ mo/nwˆ latreu/seiß (Matthew 4:9-10). 
2  The complete list of references is: Matthew 2:2, 8, 11; 4:9-10; 8:2; 9:18; 14:33; 15:25; 18:26; 
20:20; 28:9, 17; Mark 5:6; 15:19; Luke 4:7-8; 24:52; John 4:20-24; 9:38; 12:20; Acts 7:43; 8:27; 10:25; 
24:11; 1Cor 14:25; Hebrews 1:6; 11:21; Revelation 3:9; 4:10; 5:14; 7:11; 9:20; 11:1, 16; 13:4, 8, 12, 15; 
14:7, 9, 11; 15:4; 16:2; 19:4, 10, 20; 20:4; 22:8-9.  It should be noted that while the English of the KJV may 
be confusing in Luke 14:10, no Greek word for the worship of God (proskune÷w, latreu/w, se÷bw, etc.) 
is found in the passage;  the verse simply states that the humble man will receive do/xa. 
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such to worship him” (John 4:23; cf. vv. 20-24).3  This word worship “[i]n the New 
Testament . . . is nowhere used but for that religious worship which is due to God alone. 
And when it is remembered of any that they did [proskuneo, worship] or perform the duty 
and homage unto any but God, it is remembered as idolatry.”4  In what should very 
deeply trouble the Arian, the Lord Jesus Christ regularly receives worship in the New 

                                                
3  In John 12:20; Acts 24:11; 1 Corinthians 14:25; Hebrews 11:21, the true God, without further 
specification, receives worship.  Matthew 18:26 also falls in the category of the worship of God, and 
specifically the Father, for although here the “master” in the Lord Jesus’ parable receives worship, he 
represents the “heavenly Father” (18:35) to whom sinners owe an immense sin debt greater than any 
possibility of payment (18:24).  While Revelation 3:9 would be the best attempt to affirm that proskune÷w 
does not necessarily refer to genuine worship peculiar to God alone in the New Testament, and the syntax 
of the verse is comparable to Luke 4:7 and Revelation 15:4 (cf. also Isaiah 45:14; 49:23; 60:14), a strong 
argument, it is possible that the verse speaks about the ungodly falling down to offer genuine worship to 
God “before,” that is, in the presence of, the church.  The word “before” (e˙nw¿pion) can “pertain to a 
position in front of an entity, before someone or something” or pertain “to being present or in view, in the 
sight of, in the presence of, among” someone or something (BDAG).  Neither the first, nor especially the 
second of these common significations (which is found elswhere in Revelation; cf. 7:11, 15; 13:13; 14:3, 
10) for this preposition require that the church itself be the recipient of worship, rather than God in the 
presence of the assembly.  On this view, “I will make them to come and worship before thy feet” 
(proskunh/swsin e˙nw¿pion tw ◊n podw ◊n sou) does not mean that the church itself received the worship, 
but that the ungodly will be compelled to come and worship God in the presence of these Christians in the 
eschatological judgment (Philippians 2:9-11) if they do not repent of their persecuting actions, fall down 
before them, and worship God in this life (cf. 1 Corinthians 14:24-25; cf. also the historical interaction of 
the church at Philadelphia with Judaism as recorded in Ignatius’ epistle to the Philadelphians 6:1; also note 
the different preposition in Revelation 22:8, where what is forbidden is John’s action when he e¶pesa 
proskunhvsai e¶mprosqen tw ◊n podw ◊n touv aÓgge÷lou.).  Also compare Revelation 3:9 to 2 Kings 18:22 
(LXX), kai« o¢ti ei•paß pro/ß me e˙pi« ku/rion qeo\n pepoi÷qamen oujci« aujto\ß ou ∞toß ou ∞ aÓpe÷sthsen 
Ezekiaß ta» uJyhla» aujtouv kai« ta» qusiasth/ria aujtouv kai« ei•pen tw ◊ˆ Iouda kai« thvØ 
Ierousalhm e˙nw¿pion touv qusiasthri÷ou tou/tou proskunh/sete e˙n Ierousalhm, “And whereas 
thou hast said to me, We trust on the Lord God: is not this he, whose high places and altars Ezekias has 
removed, and has said to Juda and Jerusalem, Ye shall worship before this altar in Jerusalem?”  Here the 
altar is not worshipped, but God is “before” the altar.  Just as “before” does not of itself necessitate that the 
church itself receives the worship, so the connection of “worship” and the “feet” in Revelation 3:9 does not 
require this position.  In Psalm 98:5, LXX, “worship the footstool of His feet” does not mean that the 
footstool itself is worshipped, but God is worshipped at the place where His “feet” are (cf. Psalm 131:7, 
LXX);  God, not the footstool for the feet, receives the worship.  Similarly (although with a different 
preposition), when “Jacob . . . worshipped, leaning upon the top of his staff,” the word leaning is properly 
supplied, for the Greek proseku/nhsen e˙pi« to\ a‡kron thvß rabdou aujtouv does not by any means 
signify that Jacob worshipped his staff. 

The conclusion that the worship of Revelation 3:9 is directed to God in the presence of the church 
is syntactically defensible.  Since Revelation 19:10; 22:9, specifically forbid worship (proskune÷w) of the 
created order, and the command is given to only “worship God,” it would seem out of place to conclude 
that worship is given to humans in Revelation 3:9.  Thus, the conclusion that 3:9 refers to the worship of 
God in the presence of the members of the church, thus vindicating their faith, is to be preferred, and no 
exception to the rule that worship with proskune÷w is properly rendered to God alone is found in the New 
Testament. 
4  John Owen, Commentary on Hebrews, note on Hebrews 1:6 (elec. acc. AGES Digital Software 
Library).  Owen continues, “And unto this sense was it restrained of old by the Spartans, who denied that it 
was ejn no/mwˆ, lawful for them a/jnqrwpon proskune/ein, — that is, to fall down to or to adore a man, 
Herodot. in Polym.”  Thus, a restricted sense of proskune÷w, affirming that it was not appropriate for mere 
humans, had a precedent in earlier Greek. 
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Testament.  Indeed, references to the worship of Him outnumber references to the 
worship of the Father!  Passages that specify the worship of Jesus Christ include:5 

Matthew 2:2 Saying, Where is he that is born King of the Jews? for we have seen 
his star in the east, and are come to worship him.  
Matt. 2:11 And when they were come into the house, they saw the young child 
with Mary his mother, and fell down, and worshipped him: and when they had 
opened their treasures, they presented unto him gifts; gold, and frankincense, and 
myrrh.  
Matt. 8:2 And, behold, there came a leper and worshipped him, saying, Lord, if 
thou wilt, thou canst make me clean.  
Matt. 9:18 While he spake these things unto them, behold, there came a certain 
ruler, and worshipped him, saying, My daughter is even now dead: but come and 
lay thy hand upon her, and she shall live.  
Matt. 15:25 Then came she and worshipped him, saying, Lord, help me.  
Matt. 20:20 Then came to him the mother of Zebedee’s children with her sons, 
worshipping him, and desiring a certain thing of him.  
Matt. 28:9 And as they went to tell his disciples, behold, Jesus met them, saying, 
All hail. And they came and held him by the feet, and worshipped him.  
Luke 24:52 And they worshipped him, and returned to Jerusalem with great joy:  
John 9:38 And he said, Lord, I believe. And he worshipped him.  

Many individuals, and the disciples both before and after Christ’s resurrection, 
worshipped Him.  They did so because they recognized that, as true Son of the Father, He 
possessed the identical Divine nature, and was equal Deity to He who begat Him: “Then 
they that were in the ship came and worshipped him, saying, Of a truth thou art the Son 
of God” (Matthew 14:33).  Nor can the disciples somehow all have been mistaken, and 
somehow worshipped the Lord Jesus over and over again by mistake, because He never 
rebuked them for their worship, but accepted it as entirely proper and appropriate to 
Him—which, had He not been true God, would have constituted a terrible sin (cf. Acts 
10:25-26; Revelation 22:8-9).  Furthermore, God the Father specifically commanded that 
His Son receive worship—indeed, all the angels6 were commanded to worship Jesus, 
even when He was still a baby in Mary’s womb: “And again, when [the Father] bringeth 
in the firstbegotten into the world, he saith, And let all the angels of God worship him” 
(Hebrews 1:6; cf. Luke 2:12-15).  Not only do believers on earth, and all the angels, 
worship the Lord Jesus Christ, but worship of the Son, equal to the worship of the Father, 
will be the joy of the saints in heaven.  As “all the angels stood round about the throne, 
and about the elders [representing believers] and the four beasts, and fell before the 

                                                
5  Note also Matthew 2:8; 28:17; Mark 5:6; 15:19; and the further passages mentioned below. 
6  How the Lord Jesus Christ could be the angel Michael, as affirmed by the Watchtower, when 
Michael was, with all the other angels, worshipping Christ, is a great conundrum for defenders of the 
Watchtower heresy. 
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throne on their faces, and worshipped God” (Revelation 7:11; 11:16; 15:4; 19:4), and as 
believers “fall down before him that sat on the throne, and worship him that liveth for 
ever and ever, and cast their crowns before the throne, saying, Thou art worthy, O Lord, 
to receive glory and honour and power” (Revelation 4:10-11), so do they offer the same 
worship to Christ.  The apostle John seeing, in his vision of heaven, “in the midst of the 
throne and of the four beasts, and in the midst of the elders . . . a Lamb as it had been 
slain [Jesus Christ] . . . the elders [representing believers] fell down before the Lamb, 
having every one of them harps, and golden vials full of odours, which are the prayers of 
saints [prayer and worship offered to Christ, as to God]. And they sung a new song, 
saying, Thou art worthy to take the book, and to open the seals thereof: for thou wast 
slain, and hast redeemed us to God by thy blood out of every kindred, and tongue, and 
people, and nation; and hast made us unto our God kings and priests: and we shall reign 
on the earth. And I beheld, and I heard the voice of many angels round about the throne 
and the beasts and the elders: and the number of them was ten thousand times ten 
thousand, and thousands of thousands; saying with a loud voice, Worthy is the Lamb that 
was slain to receive power, and riches, and wisdom, and strength, and honour, and glory, 
and blessing. And every creature which is in heaven, and on the earth, and under the 
earth, and such as are in the sea, and all that are in them, heard I saying, Blessing, and 
honour, and glory, and power, be unto him that sitteth upon the throne, and unto the 
Lamb for ever and ever. And the four beasts said, Amen. And the four and twenty elders 
fell down and worshipped him that liveth for ever and ever” (Revelation 5:6-14).  As 
believers fall down and worship God the Father, and offer Him praise and adoration 
(4:10-11), so do they fall down7 before (5:6, 8) and worship, pray to and praise, and adore 
the Son (5:8-14).8  Indeeed, the entire created order, “every creature which is in heaven, 
                                                
7  Furthermore, in the book of Revelation, to prostrate onself or fall down (pi÷ptw) before a person is 
always connected to worship, yet both Father and Son are regularly fallen before and thus worshipped in 
the book (Revelation 1:17; 4:10; 5:8, 14; 7:11; 11:16; 19:4; contrast Revelation 19:10; 22:8; cf. Esther 3:5).  
This is consistent with the rest of the New Testament, where godly people only fall down before God—but 
regularly do so before the Lord Jesus Christ (Matthew 2:11; 4:9; 17:6; 18:26, 29; 26:39; Mark 5:22; 9:20; 
14:35; Luke 5:12; 8:41; 17:16; John 11:32; 18:6; Acts 5:5, 10; 9:4; 10:25; 22:7; 1 Corinthians 14:25; 
Revelation 1:17; 4:10; 5:8, 14; 7:11; 11:16; 19:4, 10; 22:8). 
8  Note that while Revelation identifies the true God, the sole fit object of worship, as the One who 
lives for ever and ever (za¿w + ei˙ß tou\ß ai˙w ◊naß tw ◊n ai˙w¿nwn; 4:9, 10; 5:14; 10:6; 15:7), the Son is the 
Living One who lives for ever and ever, employing the same Greek phrase (oJ zw ◊n . . . kai« i˙dou/, zw ◊n 
ei˙mi« ei˙ß tou\ß ai˙w ◊naß tw ◊n ai˙w¿nwn, aÓmh/n. 1:18).  Worship of He who lives for ever and ever is not 
only the worship of the Father, but also of the Son.  Indeed, Revelation first identifies the Son as He who is 
the Living One, the Possessor of self-existent life, before identifying the God whom all creation worships 
as He who possesses this attribute and title. 
 One should also note that the statement that the “elders fell down before the Lamb, having every 
one of them harps, and golden vials full of odours, which are the prayers of saints,” is not just an indication 
that the Son is the fit object of prayer, indicating His omniscience, omnipotence, and Deity, but also a very 
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and on the earth, and under the earth, and such as are in the sea, and all that are in them,” 
ascribe equal “blessing, and honour, and glory, and power, [to] him that sitteth upon the 
throne, and unto the Lamb for ever and ever” (5:13).9 
 In accordance with the fact that the New Testament restricts the proper use of the 
Greek verb proskuneo, to worship, to the true God, but nonetheless offers very numerous 
examples of worship of the Lord Jesus Christ, so the earliest patristic writers likewise 
restrict worship (proskuneo) to the true God, explicitly stating that no one and nothing 
else should receive worship.10  God alone receives worship, while kings, magistrates, and 
similar lesser rulers, as created beings, receive simply honor.11  “Therefore I will rather 
honor the king, not, indeed, worshipping him, but praying for him. But God, the living 
and true God, I worship, knowing that the king is made by Him. You will say, then, to 
me, ‘Why do you not worship the king?’ Because he is not made to be worshipped, but to 
be reverenced with lawful honor, for he is not a god, but a man appointed by God, not to 
be worshipped, but to judge justly.”12 Nonetheless, the earliest Christian writings testify 
that worship is offered equally to the Father and the Son.  Consider the following 
examples: 

1.) We will never be able either to abandon the Christ who suffered for the 
salvation of the whole world of those who are saved, the blameless on behalf of 

                                                                                                                                            
explicit statement of worship.  This incense . . . [from the] golden censer . . . [was] offer[ed] . . . with the 
prayers of all saints upon the golden altar which was before the throne. And the smoke of the incense, 
which came with the prayers of the saints, ascended up before God” (Revelation 8:3-4; cf. Psalm 141:1-2).  
The incense of prayer is offered to Christ, but it is offered to God, because Christ is God.  The image comes 
from the altar of incense in the tabernacle, where the incense is offered “before the LORD” (Leviticus 4:7; 
16:12; Deuteronomy 33:10; etc.).  As the incense at the OT typical altar was offered to Jehovah, so the 
incense of prayer offered in the NT antitype to Christ is offered to Jehovah, for the Son is true God.  As 
physical sacrifices under Moses were offered to God alone, so the spiritual sacrifice of prayer, being made 
to both Father and Son, is nonetheless made to only the true God. 
9  It should be noted that the proof for the worship of Christ from the book of Revelation stands even 
independently of the question of the New Testament significance of proskune÷w, latreu/w, or any other 
individual Greek word.  Even if one were to successfully demonstrate that none of the verbs ascribing 
worship to the Son were sufficient to establish the doctrine that He receives worship—which cannot be 
done—the varigated ascriptions of equal glory and honor to the Father and Son in Revelation would 
establish the propriety of the worship of Christ.  
10  2 Clement 1:6; 3:1; Martyrdom of Polycarp 3:1; Diognetes 2:4-5; Athenagoras, Plea for the 
Christians 16; Theophilus of Antioch to Autolycus, 1:11; 2:35; etc.  Dialogue with Trypho 52, 56 are not 
exceptions, for they clearly also speak of Christ as the object of worship in context. 
11  Cf. also Athenagoras, Plea for Christians 16, for the worship/honor (proskune÷w/qerapeu/w, 
tima¿w etc.) distinction, similar to the Biblical truth confirmed by a comparison of Romans 13:7 and 
Matthew 4:10;  kings receive “honor,” God receives “worship.” 
12  Theophilus of Antioch to Autolycus 1:11: oigarouvn ma ◊llon timh/sw to\n basile÷a, ouj 
proskunw ◊n aujtwˆ◊, aÓlla» eujco/menoß uJpe«r aujtouv. Qewˆ◊ de« twˆ◊ o¡ntwß Qewˆ◊ kai« aÓlhqei √ 
proskunw ◊, ei˙dw¿ß, o¢ti oJ basileu\ß uJpΔ∆ aujtouv ge÷gonen. Δ∆Erei √ß ou™n moi: Dia» ti÷ ouj proskunei √ß 
to\n basile÷a; ›Oti oujk ei˙ß to\ proskunei √sqai ge÷gonen, aÓlla» ei˙ß to\ tima ◊sqai thØv nomi÷mwˆ timhØv: 
qeo\ß ga»r oujk e¶stin, aÓlla» a‡nqrwpoß uJpo\ Qeouv tetagme÷noß, oujk ei˙ß to\ proskunei √sqai, aÓlla» 
ei˙ß to\ dikai÷wß kri÷nein. 
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sinners, or to worship any one else.  For this one, who is the Son of God, we 
worship, but the martyrs we love as disciples and imitators of the Lord, as they 
deserve, on account of their matchless devotion to their own King and Teacher. 
May we also become their partners and fellow-disciples! (Martyrdom of Polycarp 
17:2-3)13 
2.) Whence to God alone we render worship . . . next to God, we worship and 
love the Word who is from the unbegotten and ineffable God, since also He 
became man for our sakes, that becoming a partaker of our sufferings, He might 
also bring us healing. (Apology of Justin 1:17; 2:13).14 
3.) “[W]e confess . . . the Father of righteousness and temperance and the other 
virtues . . . [and] both Him, and the Son . . . and the prophetic Spirit, we worship 
and adore,15 knowing them in reason and truth, and declaring without grudging to 
every one who wishes to learn, as we have been taught” (Justin Martyr, Apology 

                                                
13  o¢ti ou¡te to\n Cristo/n pote katalipei √n dunhso/meqa, to\n uJpe«r thvß touv panto\ß 
ko/smou tw ◊n swzome÷nwn swthri÷aß paqo/nta, a‡mwmon uJpe«r aJmartwlw ◊n, ou¡te eºtero/n tina 
se÷besqai. touvton me«n ga»r ui˚o\n o¡nta touv qeouv proskunouvmen, tou\ß de« ma¿rturaß wJß maqhta»ß 
kai« mimhta»ß touv kuri÷ou aÓgapw ◊men aÓxi÷wß eºneken eujnoi÷aß aÓnuperblh/tou thvß ei˙ß to\n i¶dion 
basile÷a kai« dida¿skalon: w—n ge÷noito kai« hJma ◊ß sugkoinwnou/ß te kai« summaqhta»ß gene÷sqai. 
14  ›Oqen Qeo\n me«n mo/non proskunouvmen: . . . To\n ga»r aÓpo\ aÓgennh/tou kai« aÓrrh/tou Qeouv 
Lo/gon meta» to\n Qeo\n proskunouvmen kai« aÓgapw ◊men, e˙peidh\ kai« diΔ∆ hJma ◊ß a‡nqrwpoß ge÷gonen, 
o¢pwß kai« tw ◊n paqw ◊n tw ◊n hJmete÷rwn summe÷tocoß geno/menoß, kai« i¶asin poih/shtai. 
15  The verb rendered “adore,” se÷bw, is also used in the New Testament exclusively for the worship 
of God (or for the condemned worship of idolators who falsely believe they are worshipping God, cf. Acts 
19:27—what is excluded is any use of se÷bw in the New Testament for honor approriate and Scripturally 
acceptable for created beings, for anyone less than the one true God), although, like latreu/w, it is much 
less common than the standard verb proskune÷w. The verb appears in Matthew 15:9; Mark 7:7; Acts 
13:43, 50; 16:14; 17:4, 17; 18:7, 13; 19:27; ten NT uses.  The closely related verb seba¿zomai is found 
once (Romans 1:25).  The worship or adoring reverence of se÷bw emphasizes the ceremonial or ritual 
aspects of worship.  This NT exclusivity of worship in of God is also maintained in the LXX in every 
instance, both in the canonical books (Joshua 4:24; 22:25; Job 1:9; Jonah 1:9; Isaiah 29:13; 66:14) and in 
later apocryphal additions (Joshua 24:33; 2 Maccabees 1:3; 3 Maccabees 3:4; 4 Maccabees 5:24; 8:14; Ode 
7:33; Wisdom 15:6, 18; Jonah 1:9; Daniel 3:33, 90; 14:3-5, 23, 27), a total of 21 instances of the verb.  
Josephus expresses what appears to be the traditional Jewish view that “The first commandment teaches us 
that there is but one God, and that we ought to worship [se÷bw] him only;—the second commands us not to 
make the image of any living creature to worship [proskune÷w] it” (Antiquities 3:91; Dida¿skei me«n ou™n 
hJma ◊ß oJ prw ◊toß lo/goß o¢ti qeo/ß e˙stin ei–ß kai« touvton dei √ se÷besqai mo/non oJ de« deu/teroß 
keleu/ei mhdeno\ß ei˙ko/na zwˆ¿ou poih/santaß proskunei √n).  However, the New Testament does not 
contain a specific statement prohibiting the offering of se÷bw to created beings, as it prohibits the worship 
of proskune÷w and latreu/w in Matthew 4:10;  this can explain the use of the word in Shepherd of 
Hermas 4:10 (cf. Philo, On the Special Laws 4:33) for human reverence.  Even without an explicit NT 
prohibition of offering se÷bw to creatures, the standard early Christian attitude appears to follow the Jewish 
attitude expressed by Josephus in condemning as those “with whom we have nothing in common, since we 
know them to be atheists, atheists, impious, unrighteous, and sinful, [who are] confessors of Jesus in name 
only, instead of worshippers of Him” (Dialogue with Trypho 35; w—n oujdeni« koinwnouvmen, oi˚ 
gnwri÷zonteß aÓqe÷ouß kai« aÓsebei √ß kai« aÓdi÷kouß kai« aÓno/mouß aujtou\ß uJpa¿rcontaß, kai« aÓnti« 
touv to\n Δ∆Ihsouvn se÷bein, ojno/mati mo/non oJmologei √n).  In the New Testament (John 9:31), LXX, early 
patrstics, Josephus, Philo, and extant OT and NT pseudepigrapha, the related word qeosebh/ß is used like 
se÷bw of worship, adoration, and reverence for the true God, without the slightest hint of some sort of 
reference to a sort of respect for a quasi-deity, as Arians blasphemously make of the Lord Jesus.  The like is 
true in the same cross-section of the New Testament and related literature for the words qeosebe÷w, 
qeose÷beia (1 Timothy 2:10), seba¿zomai, etc. 
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1:6).16 
4.) You shall worship the Lord your God, and Him only shall you serve. . . . [A]t 
the time of [Christ’s] birth, Magi who came from Arabia worshipped Him . . . 
Now this king Herod, at the time when the Magi came to him from Arabia, and 
said they knew from a star which appeared in the heavens that a King had been 
born in your country, and that they had come to worship Him, learned from the 
elders of your people that it was thus written regarding Bethlehem in the prophet: 
‘And you, Bethlehem, in the land of Judah, are by no means least among the 
princes of Judah; for out of you shall go forth the leader who shall feed my 
people.’ Accordingly the Magi from Arabia came to Bethlehem and worshipped 
the Child, and presented Him with gifts, gold and frankincense, and myrrh; but 
returned not to Herod, being warned in a revelation after worshipping the Child 
in Bethlehem. . . . As soon as the Child was born [they] came to worship Him, for 
even at His birth He was in possession of His power. . . . Accordingly, when a star 
rose in heaven at the time of His birth, as is recorded in the memoirs of His 
apostles, the Magi from Arabia, recognizing the sign by this, came and 
worshipped Him. . . . And that Christ being Lord, and God the Son of God, and 
appearing formerly . . . in the glory of fire as at the bush . . . let all the angels of 
God worship Him (Dialogue with Trypho 103, 77-78, 106, 128, 130).17 

The earliest post-apostolic writings in the Christian realm perpetuated the New Testament 
practice of restricting worship (proskuneo) to the one true God—and they perpetuated the 
New Testament practice of worshipping the Lord Jesus Christ.18  They thus clearly 
                                                
16  oJmologouvmen . . . patro\ß dikaiosu/nhß kai« swfrosu/nhß, kai« tw ◊n a‡llwn aÓretw ◊n. . . 
kai« to\n . . . Ui˚o\n . . . kai« to\n . . . Pneuvma¿ te to\ profhtiko\n sebo/meqa, kai« proskunouvmen, 
lo/gwˆ kai« aÓlhqei÷aˆ timw ◊nteß, kai« panti« boulome÷nwˆ maqei √n, wJß e˙dida¿cqhmen, aÓfqo/nwß 
paradido/nteß. 
17  Ku/rion to\n Qeo/n sou proskunh/seiß, kai« aujtwˆ◊ mo/nwˆ latreu/seiß. . . . ›Ama ga»r twˆ◊ 
gennhqhvnai aujto/n, ma¿goi, aÓpo\ Δ∆Arabi÷aß parageno/menoi, proseku/nhsan aujtwˆ◊ . . . Kai« ga»r 
ou ∞toß oJ basileu\ß ÔHrw¿dhß, maqw»n para» tw ◊n presbute÷rwn touv laouv uJmw ◊n, to/te e˙lqo/ntwn 
pro\ß aujto\n tw ◊n aÓpo\ Δ∆Arabi÷aß ma¿gwn, kai« ei˙po/ntwn, e˙x aÓste÷roß touv e˙n twˆ◊ oujranwˆ◊ fane÷ntoß 
e˙gnwke÷nai o¢ti basileu\ß gege÷nhtai e˙n thØv cw¿raˆ uJmw ◊n, kai« h¡lqomen proskunhvsai aujto/n: kai« 
e˙n Bhqlee«m tw ◊n presbute÷rwn ei˙po/ntwn, o¢ti ge÷graptai e˙n twˆ◊ profh/thØ ou¢twß: “Kai« su\ 
Bhqlee«m ghv Δ∆Iou/da, oujdamw ◊ß e˙laci÷sth ei• e˙n toi √ß hJgemo/sin Δ∆Iou/da: e˙k souv ga»r e˙xeleu/setai 
hJgou/menoß, o¢stiß poimanei √ to\n lao/n mou.” Tw ◊n aÓpo\ Δ∆Arabi÷aß ou™n ma¿gwn e˙lqo/ntwn ei˙ß 
Bhqlee÷m, kai« proskunhsa¿ntwn to\ paidi÷on, kai« prosenegka¿ntwn aujtwˆ◊ dw ◊ra, cruso/n, kai« 
li÷banon kai« smu/rnan, e¶peita kata» aÓpoka¿luyin meta» to\ proskunhvsai to\n pai √da e˙n 
Bhqlee«m e˙keleu/sqhsan mh\ e˙panelqei √n pro\ß to\n ÔHrw¿dhn: . . . oiºtineß a‚ma twˆ◊ gennhqhvnai to\ 
paidi÷on, e˙lqo/nteß proseku/nhsan aujtwˆ◊. Kai« ga»r gennhqei«ß du/namin th\n aujtouv e¶sce: . . . wJß 
ge÷graptai e˙n toi √ß aÓpomnhmoneu/masi tw ◊n aÓposto/lwn aujtouv. oi˚ aÓpo\ Δ∆Arabi÷aß ma¿goi e˙k 
tou/tou e˙pigno/nteß, parege÷nonto, kai« proseku/nhsan aujtwˆ◊. . . . Kai« o¢ti Ku/rioß w·n oJ 
Cristo/ß, kai« Qeo\ß Qeouv Ui˚o\ß uJpa¿rcwn, kai« duna¿mei faino/menoß pro/teron . . . kai« e˙n puro\ß 
do/xhØ, wJß e˙n thØv ba¿twˆ pe÷fantai . . . proskunhsa¿twsan aujtwˆ◊ pa¿nteß a‡ggeloi Qeouv. 
18  This was the received view for centuries, so that “the word proskunein became consecrated to 
the highest Christian worship” (footnote #56, Gregory of Nyssa, On the Holy Spirit, Against the Followers 
of Macedonius, in Church Fathers — The Nicene and Post-Nicene Fathers, Second Series, ed. Philip 
Schaff. Edinburgh: T & T Clark, elec. acc. Accordance Bible Software).  Likewise, for centuries after the 
composition of the New Testament, Christiandom accepted that “worship, then, which in Greek is called 
latrei÷a, and in Latin servitus . . . is due to God only” (Augustine, City of God, 10:1).  It is true that the 
so-called Seventh Ecumenical Council of A. D. 787 decreed, against the opponents of idolatry, that images 
were to receive proskune÷w, while God alone latreu÷w, but this medieval distinction ran contrary to both 
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evidenced their belief in the plain teaching of the New Testament that Jesus Christ is 
God.19 
 One notes that the service of God, employing the verb latreuo or the noun latreia 
also provides evidence for the Deity and worship of the Son of God in early Christianity.  
The Lord Jesus, in Matthew 4:10, affirmed, “Thou shalt worship the Lord thy God, and 
him only shalt thou serve [latreuo],” thus indicating that a latreuo sort of service is 
peculiar to the true God only.  Both this verb and its related noun in every instance in the 
New Testament refer to an act of service or worship done to one whom the worshipper 
recognizes as the true God.20 While within the New Testament itself these words are less 
common than proskuneo,21 and are ascribed to God without distinction of Person, rather 
than to either the Father under that specific name22 or indisputably ascribed to the Son as 
such (but note Revelation 22:3),23 within the canonical books of the Greek OT latreuo 
                                                                                                                                            
the Bible and the practice of the earliest Christianity, and was simply a way to justify the developing 
apostasy and idolatry of the Catholicism of its day.  It should be noted that there was a tremendous struggle, 
the iconoclastic controversy, even within the tremendous error of post-Constantinian Catholicism, over this 
acceptance of the worship (proskune÷w) of anything lesser than God, and this grievous apostasy was never 
accepted by those adherents of true New Testament Christianity who lived in that day. 
19  This conclusion is not undermined by the fact that Greek literature before the New Testament and 
non-Christian contemporary writings employ proskune÷w in a wider sense in which humans can receive it 
(e. g, LXX: Genesis 23:7; 2 Kings 2:15; Josephus, Antiquities 1:335; War 2:336).  The evidence for the 
Deity of Christ from proskune÷w is derived from the specific and restricted use of the word found in the 
inspired New Testament, which is corroborated by the earliest post-apostolic Christian testimony.  What 
non-Christians worshipped, or how they used the word proskune÷w, or the limits of meaning of the word 
in the Koiné in general, does not alter this testimony.  
20  In other words, both words are used for the service of the true God in the great majority of 
instances (Matthew 4:10; Luke 1:74; 2:37; Acts 7:7; Romans 9:4, etc.) but they are also used for people 
who are deceived into thinking they are worshipping God when they are not (John 16:2) and for the 
worship of idols, which is condemned since such do not deserve latreuo/latreia (Acts 7:42).  The words are 
never used in the New Testament for acts when the one offering the service recognizes the object of his 
latreia as less than God. 
21  The verb latreu/w appears in 21 verses: Matthew 4:10; Luke 1:74; 2:37; 4:8; Acts 7:7, 42; 24:14; 
26:7; 27:23; Romans 1:9, 25; Philippians 3:3; 2 Timothy 1:3; Hebrews 8:5; 9:9, 14; 10:2; 12:28; 13:10; 
Revelation 7:15; 22:3.  The noun latrei÷a appears in 5 verses, John 16:2; Romans 9:4; 12:1; Hebrews 9:1, 
6. 
22  This is not to say that the Person of the Father is not worthy of latreu/w/latrei÷a (cf. Romans 
1:9), but that it would be invalid to attempt to build some sort of pro-Arian argument from the lack of 
specific ascription of the verb or noun in connection with the word Son. 
23  Does Revelation 22:3 specifically ascribe latreuo worship to the Son as well as the Father?  Even 
apart from the question of the recipient of latreuo in Revelation 22:3, the fact that there is but one throne of 
God and the Lamb in Revelation 22:1, 3 conclusively demonstrates Christ’s Deity.  The distinction between 
the Lamb as “in the midst” of the throne in Revelation 5:6 and the throne actually being His in Revelation 
22:1, 3 relates to the cessation of the mediatorial kingdom of the Son in history at the end of the Millenium. 
“When the last enemy is put down by our Lord [Jesus Christ] as the mediatorial king, when even death 
itself is abolished and complete harmony is established, then the purpose of his mediatorial kingdom will 
have been fulfilled. Then the Son will deliver up his kingdom to God the Father, to be merged into the 
eternal kingdom, thus being perpetuated forever, but no longer as a separate entity (1 Corinthians 15:24–
28). This does not mean the end of the rule of our Lord Jesus Christ. He only ceases to reign as the 
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service is peculiar to one the worshipper recognizes as God in every clear instance in the 
text, out of 96 instances.24  However, the Greek LXX makes the Messiah the object of 

                                                                                                                                            
mediatorial King in history. But as the only begotten Son, very God of very God, He shares with the other 
Persons of the Triune God the throne of the eternal kingdom. In that final and eternal city of God, center of 
a redeemed new heaven and earth, there is but one throne. It is called ‘the throne of God and of the Lamb’ 
(Revelation 22:3–5)” (“The Mediatorial Kingdom from the Acts Period to the eternal State,” Alva J. 
McClain. Bibliotheca Sacra 112:448 (Oct 1955), pg. 310).  One notes also that there never is at any point in 
the book of Revelation a vision of two eteranlly different thrones, one allegedly ontologically superior 
throne for the Father and an ontologically inferior throne for the Son. 
 But in Revelation 22:3, in the clauses “the throne of God and of the Lamb shall be in it; and his 
servants shall serve him,” is the “him” served the Father only, or both the Father and Son together, on 
account of their unity of essence?  In favor of the position that the one receiving latreuo in Revelation 22:3 
is the Father, one notes that the ones offering the service/worship are His “servants” (douvloi), and the 
saints are such “servants” of the Father in 7:3; 10:7; 11:18; 15:3; 19:2, 5; 22:6.  The Father’s name is said 
to be on the forehead of believers in 7:3; 9:4; and 14:1, and His name is mentioned as well in 11:18; 13:6; 
15:4; 16:9, supporting a similar conclusion in 22:3-4.  The ungodly want to flee from the “face” 
(pro/swpon) of the Father in Revelation 6:16, while the saints look upon the “face” of the One worshipped 
in 22:3-4.  In Revelation 7:15, the only other latreuo passage in Revelation, the Father is the recipient of 
the service/worship (cf. the dynamic in 7:9-17).   
 However, the view that the object of latreuo service/worship in Revelation 22:3-4 is both Father 
and Son can point out that Revelation likewise refers to the “servants” of the Son (Revelation 2:20), to 
fleeing from His “face” in Revelation 20:11, and to Christ’s “name” (Revelation 19:12-13, 16)—indeed, 
the “name” of both Father and Son are placed upon the believer (Revelation 3:12).  The averred plurality of 
God and the Lamb in 22:3 as the receipients of latreuo service with the singular direct object him (“the 
throne of God and of the Lamb shall be in it; and his servants shall serve him”) is paralleled to the plurality 
of the reign of God and Christ, but singularity in he shall reign, in Revelation 11:15 (“The kingdoms of this 
world are become the kingdoms of our Lord, and of his Christ; and he shall reign for ever and ever.”). 
 Whether or not both Father and Son are specifically recognized as the recipients of latreuo in 
Revelation 22:3, the singularlity of their eternal throne in 22:1-3 clearly demonstrates the Deity of both 
(note that Revelation 3:21 likewise affirms the thronal unity of Father and Son in Divinity, while the saints 
share in the mediatorial throne of Christ as glorified Man), and the book of Revelation elsewhere clearly 
ascribes the same titles, honor, and glory to both.  If Revelation 22:3 refers to the latreuo service of both 
Father and Son, it provides another proof of the Deity of the Son.  Even if the verse does not, latreuo 
worship of the Father in one verse does not exclude the worthiness of the Son for the same worship, any 
more than proskuneo worship of the Father in one passage (John 4:23) proves that the Son is unworthy of 
the like worship (Matthew 14:33).  The One on the eternal and unshakeable Divine throne—who is Father 
and Son and Spirit—is worthy of all worship. 
24  The complete list of references, totalling 97 when the Apocrypha is included, for latreu/w is: 
Exodus 3:12; 4:23; 7:16, 26; 8:16; 9:1, 13; 10:3, 7-8, 11, 24, 26; 12:31; 20:5; 23:24-25; Leviticus 18:21; 
Numbers 16:9; Deuteronomy 4:19, 28; 5:9; 6:13; 7:4, 16; 8:19; 10:12, 20; 11:13, 16, 28; 12:2; 13:3, 7, 14; 
17:3; 28:14, 36, 47-48; 29:17, 25; 30:17; 31:20; Joshua 22:5, 27; 23:7, 16; 24:2, 14-16, 18-22, 24, 29; 
Judges 2:11, 13, 19; 3:6-7; 10:6, 10, 13, 16; 2 Samuel 15:8; 2 Kings 17:12, 16, 33, 35; 21:21; 2 Chronicles 
7:19; Ezekiel 20:32; Daniel 3:12, 14, 18, 95; 4:37; 6:17, 21, 27; 7:14; 1 Esdras 1:4; 4:54; Judith 3:8;  3 
Maccabees 6:6; Ode 9:75; Sirach 4:14.  For latrei÷a, the complete list is: Exodus 12:25-26; 13:5; Joshua 
22:27; 1 Chronicles 28:13; 1 Maccabees 1:43; 2:19, 22; 3 Maccabees 4:14, nine instances, five of them in 
the canonical OT books.  The apparent exception in Deuteronomy 28:48 is a judgment upon the ungodly 
Israelites who are given up to worship false gods, including men who deify themselves (cf. Deuteronomy 
28:36, 64; Daniel 3:12-18); Esther 3:3-5), and in Numbers 16:9 latreu/ein aujtoi √ß could be “to minister 
for them” rather than to directly offer them latreuo.  However, it is true that the syntax of Numbers 16:9 is 
like that in Deuteronomy 28:14; Judges 2:19, the only other instances of latreu/ein aujtoi √ß in the LXX, 
where it expresses a service of worship.  Furthermore, in the indisputably non-canonical 3 Maccabees 4:14, 
latrei÷a is used for torturous service to an idolatrous tyrant: aÓpografhvnai de« pa ◊n to\ fuvlon e˙x 
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latreuo service, affirming that the One “coming with the clouds of heaven as the Son of 
man . . . was given the dominion, and the honour, and the kingdom; and all nations, 
tribes, and languages, shall serve [latreuo] him: his dominion is an everlasting dominion, 
which shall not pass away, and his kingdom shall not be destroyed” (Daniel 7:13-14).25  
Similarly, the earliest post-Christian writings ascribe latreuo worship to the Son of God: 

Therefore prepare for action and serve God in fear and truth, leaving behind the 
empty and meaningless talk and the error of the crowd, and believing in him who 
raised our Lord Jesus Christ from the dead and gave him glory and a throne at His 
right hand; to whom all things in heaven and on earth were subjected, whom 
every breathing creature serves [latreuo], who is coming as Judge of the living 
and the dead, for whose blood God will hold responsible those who disobey him. 
(Polycarp to the Philippians 2:1, c. A. D. 110-120)26 
[B]ehold, one like the Son of man coming with the clouds of heaven; and He 
came to the Ancient of days, and stood before Him. And they who stood by 
brought Him near; and there were given Him power and kingly honor, and all 
nations of the earth by their families, and all glory, serve [latreuo] Him. And His 
dominion is an everlasting dominion, which shall not be taken away; and His 
kingdom shall not be destroyed. (Dialogue with Trypo 31, c. A. D. 140-165)27 

While the earliest Christian writings ascribe latreuo worship to the Lord Jesus Christ, 
they follow the New Testament in affirming that such worship befits only the true God, 
even affirming that offering the true God alone the worship of proskuneo and of latreuo 
is part of the greatest of all commandments: “And that we ought to worship [proskuneo] 
God alone, He thus persuaded us: “The greatest commandment is, You shall worship 
[proskuneo] the Lord your God, and Him only shall you serve [latreuo], with all your 
                                                                                                                                            
ojno/matoß oujk ei˙ß th\n e¶mprosqen bracei √ prodedhlwme÷nhn tw ◊n e¶rgwn kata¿ponon latrei÷an 
streblwqe÷ntaß de« tai √ß parhggelme÷naiß ai˙ki÷aiß to\ te÷loß aÓfani÷sai mia ◊ß uJpo\ kairo\n hJme÷raß.   

The semantic range of latreu/w/latrei÷a in the wider Koiné does, of course, go beyond worship 
of the true God.  Note, e. g., Philo, On the Sacrifices of Abel and Cain 84; On the Special Laws 2:167; 
3:201, where it is used for of non-divine service, such as a servant gives a master, or a tooth to the one in 
whose mouth it is (yet note On the Migration of Abraham 132); or see Sibylline Oracles 2:31; 4:104; 11:64, 
65; 13:94; Pseudo-Phocylides 121, 200. 
25  e˙pi« tw ◊n nefelw ◊n touv oujranouv wJß ui˚o\ß aÓnqrw¿pou h¡rceto . . . kai« e˙do/qh aujtw ◊ˆ 
e˙xousi÷a kai« pa¿nta ta» e¶qnh thvß ghvß kata» ge÷nh kai« pa ◊sa do/xa aujtw ◊ˆ latreu/ousa kai« hJ 
e˙xousi÷a aujtouv e˙xousi÷a ai˙w¿nioß h¢tiß ouj mh\ aÓrqhvØ kai« hJ basilei÷a aujtouv h¢tiß ouj mh\ fqarhvØ. 
26  Dio\ aÓnazwsa¿menoi ta»ß ojsfu/aß douleu/sate twˆ◊ qewˆ◊ e˙n fo/bwˆ kai« aÓlhqei÷aˆ, 
aÓpolipo/nteß th\n kenh\n mataiologi÷an kai« th\n tw ◊n pollw ◊n pla¿nhn, pisteu/santeß ei˙ß to\n 
e˙gei÷ranta to\n ku/rion hJmw ◊n Δ∆Ihsouvn Cristo\n e˙k nekrw ◊n kai« do/nta aujtwˆ◊ do/xan kai« qro/non 
e˙k dexiw ◊n aujtouv: w—ˆ uJpeta¿gh ta» pa¿nta e˙poura¿nia kai« e˙pi÷geia, w—ˆ pa ◊sa pnoh\ latreu/ei, o¢ß 
e¶rcetai krith\ß zw¿ntwn kai« nekrw ◊n, ou ∞ to\ ai–ma e˙kzhth/sei oJ qeo\ß aÓpo\ tw ◊n aÓpeiqou/ntwn 
aujtwˆ◊.  
27  i˙dou\ meta» tw ◊n nefelw ◊n touv oujranouv wJß Ui˚o\ß aÓnqrw¿pou e˙rco/menoß: kai« h™lqen eºwß 
touv Palaiouv tw ◊n hJmerw ◊n, kai« parhvn e˙nw¿pion aujtouv: kai« oi˚ paresthko/teß prosh/gagon 
aujto/n: kai« e˙do/qh aujtwˆ◊ e˙xousi÷a kai« timh\ basilikh/, kai« pa¿nta ta» e¶qnh thvß ghvß kata» ge÷nh, 
kai« pa ◊sa do/xa latreu/ousa. Kai« hJ e˙xousi÷a aujtouv, e˙xousi÷a ai˙w¿nioß, h¢tiß ouj mh\ aÓrqhØv: kai« hJ 
basilei÷a aujtouv ouj mh\ fqarhØv.  Note that reference is made to the ascription of latreuo worship/service 
to the Messiah in the Greek Old Testament in Daniel 7:13-14. 
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heart, and with all your strength, the Lord God that made you” (Apology of Justin 1:16; 
cf. Dialogue with Trypho 103; 125; Theophilus of Antioch to Autolycus 2:34-35; 3:9).28 
 Jehovah states, “my glory will I not give unto another” (Isaiah 42:8; 48:11)—yet 
He commands that His Son be worshipped as He is.  This is the practice of the New 
Testament and the earliest Christianity.  Indeed, “all men should honour the Son, even as 
they honour the Father. He that honoureth not the Son honoureth not the Father which 
hath sent him” (John 5:23). Why?  The Lord Jesus is true God, absolutely equal in nature 
to His Father.29 

                                                
28  ÔWß de« kai« to\n Qeo\n mo/non dei √ proskunei √n, ou¢twß e¶peisen, ei˙pw¿n: “Megi÷sth e˙ntolh/ 
e˙sti: Ku/rion to\n Qeo/n sou proskunh/seiß, kai« aujtwˆ◊ mo/nwˆ latreu/seiß e˙x o¢lhß thvß kardi÷aß 
sou, kai« e˙x o¢lhß thvß i˙scu/oß sou, Ku/rion to\n Qeo\n to\n poih/santa¿ se.” 
29  This study is available at http://faithsaves.net. 


